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THE USE OF AAITHPIOS, AAITPOS, APAIOZS, ENATHS, ENOTMIOZ, 
ITAAAMNAIOZ, AND IIPOZTPOMAIOZ: A STUDY IN 
GREEK LEXICOGRAPHY 


By λαμ HENRY Paring HaTcH 


HESE seven words, all of which have some religious significance, 
have never been made the objects of special investigation. It 
has therefore been my purpose to collect and classify according to 
meaning all the instances of their occurrence in Greek authors from the 
earliest times down to about 300 B.c. In my study of these words I 
have examined the Greek grammarians and lexicographers, and have 
quoted their definitions and explanations at considerable length. I have 
also discussed briefly the etymology of each, and sought to trace the 
course of its development from one meaning to another. Whenever 
the manuscripts contain a variant reading affecting the word under 
consideration, it has been noted. In a few passages I have accepted 
emendations, but only when the proposed correction has seemed neces- 
sary.1 To state fully my reasons for accepting such emendations would 
transgress the limits of this paper. 


᾿Αλιτήριος 


This word occurs twenty-eight times in Greek literature down to 
circa 300 B.C., and is used in the following senses : 

I. Of persons and things regarded as evz/ or sinfud. From Alcman 
down. 

1. Of those who have committed sacrilege against the gods, or have 
taught impious doctrines. Suidas alone among the ancient lexico- 
graphers mentions this meaning. He says 5. ὕ. ἀλιτήριος : ἀνόσιος, ὃ 
ἐνεχόμενος μιάσματι καὶ ἐξημαρτηκὼς εἰς θεούς. ᾿Αριστοφάνης Ἱππεῦσιν 
[2 φ. 445 £.] “ ἐκ τῶν ἀλιτηρίων σέ φημι γεγονέναι τῶν τῆς θεοῦ.᾽ 


1 Cf. the excellent principle of M. Haupt, quoted by Kammer in Neue Philolo- 
gische Rundschau, 1887, No. 8. 
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(@) Of those who have committed sacrilege against the gods. Andoc. 
De Myst. 51: πρὸς δὲ τούτοις ἀναγραφέντας ἐν στήλαις ὡς ὄντας 
ἀλιτηρίους τῶν θεῶν τοὺς οὐδενὸς αἰτίους τῶν γεγενημένων. [Lys.] 6, 
52: ἔτι δὲ παρελθὼν τὸν νόμον ὅν ὑμεῖς ἔθεσθε, εἴργεσθαι τῶν ἱερῶν 
αὐτὸν ὡς ἀλιτήριον ὄντα. [Lys.] 6, 53:2 νῦν οὖν χρὴ νομίζειν τιμω- 
ρουμένους καὶ ἀπαλλαττομένους ᾿Ανδοκίδου τὴν πόλιν καθαίρειν καὶ ἀπο- 
διοπομπεῖσθαι καὶ φαρμακὸν ἀποπέμπειν καὶ ἀλιτηρίου ἀπαλλάττεσθαι. 

(4) Of one who taught impious doctrines; Eupolis 146 a, Ὁ (Kock) : 

ἔνδον μέν ἐστι Ipwraydpas ὃ Τήιος 
ὃς ἀλαζονεύεται μὲν ἁλιτήριος 3 
περὶ τῶν μετεώρων, τὰ δὲ χαμάθεν ἐσθίει. 

2. Of the Alcmeonidae in particular; Thuc. 1,126: καὶ ἀπὸ τούτου 

ἐναγεῖς καὶ ἀλιτήριοι τῆς θεοῦ ἐκεῖνοί τε ἐκαλοῦντο καὶ τὸ γένος τὸ ἀπ᾽ 


ἐκείνων. Eupolis 96 (Kock) : 


er 4 3 lel a 3 4 
ῥήτωρ γάρ ἐστι viv τις, ὃν γ᾽ ἔστιν λέγειν; 
ε ’, ΕΣ ε Ψ' 
ὁ Βουζύγης ἄριστος ἁλιτήριος. 
Here belongs also Ar. Zg. 445, quoted above. 

3. Of those who have committed some offence or crime, especially 
against the state; Aeschin. 3,131: τίνος οὖν ζημίας ἄξιος εἶ τυχεῖν, ὦ 
τῆς Ἑλλάδος ἀλιτήριε; td. 3, 157: ἐπισκήπτοντας μηδενὶ τρόπῳ τὸν 
τῆς Ἑλλάδος ἀλιτήριον στεφανοῦν. Dem. De Cor.159: ὧν εἷς οὑτοσί, 
ὅν, εἰ μηδὲν εὐλαβηθέντα τἀληθὲς εἰπεῖν δέοι, οὐκ ἂν ὀκνήσαιμ᾽ ἔγωγε 

ΠῚ ΄ ἔφ Ἄν BY a, 2 4 es 3. α 2 ,ὕ 
κοινὸν ἀλιτήριον τῶν μετὰ ταῦτ᾽ ἀπολωλότων ἁπάντων εἰπεῖν, ἀνθρώ- 
πων, τόπων, πόλεων. id. De Fal. Leg. 197: ἀδημονούσης δὲ τῆς 
ἀνθρώπου καὶ οὔτ᾽ ἐθελούσης οὔτ᾽ ἐπισταμένης, ὕβριν τὸ πρᾶγμ᾽ ἔφασαν 
οὑτοσὶ καὶ ὁ Φρύνων καὶ οὐκ ἀνεκτὸν εἶναι, τῶν θεοῖς ἐχθρῶν, τῶν 
ἀλιτηρίων ᾿Ολυνθίων αἰχμάλωτον οὖσαν τρυφᾶν. ibid. 226: dare τοῖς 
ἀλιτηρίοις τούτοις ἐξ ἴσου νῦν ἔμ᾽ ἀγωνίζεσθαι. 1 γευτβ. 117 : ποιήσαν- 

4 2 ,ὔ 3 La 2 Pa Ν 3 , \ Ν 
τες στήλην ἐψηφίσαντο εἰς ταύτην ἀναγράφειν τοὺς ἀλιτηρίους καὶ τοὺς 
προδότας. Dinarch. 1, 77: τὸν τῆς Ἑλλάδος ἀλιτήριον ἀποκτείναντας 
δεῖ ἐξόριστον ἐκ τῆς πόλεως ποιῆσαι. 


1 Though this oration was not written by Lysias, it is probably the work of one of 
his contemporaries. Cf. Blass, Adtische Beredsamkeit*, 1, p. 570. 

2 ἀλιτήριος apud Eust.; corr. Porson. So passim (e. g. Menand. 563 infra). 

3 On the spelling of ἀλιτήριος in Aeschines and Demosthenes see infra, p. 162. 
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4. Of persons and things regarded for various reasons as evi! or 
sinful; Alcman 87 (Bergk) : 
ἀνὴρ δ᾽ ἐν ἀσμένοισιν 
ἀλιτήριος yor’ ἐπὶ θάκῳ κατὰ πέτρας, 
δρέων μὲν οὐδέν, δοκέων δέ. 
Soph. Ο. C. 371: 


viv δ᾽ ἐκ θεῶν του κἀλιτηρίου 2 φρενὸς 
εἰσῆλθε τοῖν τρὶς ἀθλίοιν ἔρις κακή, 

ΕῚ Lod 4 Ἂν ,’ a 
ἀρχῆς λαβέσθαι καὶ κράτους τυραννικοῦ. 


Lys. 13,79: οὔτε γὰρ συσσιτήσας τούτῳ οὐδεὶς φανήσεται οὔτε σύσκη- 
vos γενόμενος, οὔτε ὃ ταξίαρχος εἰς τὴν φυλὴν κατατάξας, ἀλλ᾽ ὥσπερ 
ἀλιτηρίῳ οὐδεὶς ἀνθρώπων αὐτῷ διελέγετο. Eubulus 88 (Kock) : 


τρέφει με Θετταλός τις, ἄνθρωπος βαρύς, 
πλουτῶν, φιλάργυρος δὲ κἀλιτήριος, 
ὀψοφάγος, ὀψωνῶν δὲ μέχρι τριωβόλου. 
Damoxenus 2, v. 7 (Kock) : 
A. ἡ φύσις πάσης τέχνης 
ἀρχέγονόν ἐστ᾽. B. ἀρχέγονον, ὦλιτήριε; 


Menand. 563 (Kock) : 


ταύτας μεγίστας ἀποτίνω ᾽γὼ συμβολάς. 
σφάττει με, λεπτὸς γίγνομ᾽ εὐωχούμενος 

τὰ σκώμμαθ᾽ οἷα τὰ σοφά τε καὶ στρατηγικά. 
οἷος δ᾽ ἀλαζών ἐστιν ἁλιτήριος. 

This meaning, ‘wicked,’ is also given by the following lexicographers : 
Hesych. ἀλιτήριος: ἁμαρτωλός, πλανήτης, θανάτου αἴτιος καὶ ἔνοχος. 
Cf. Ztym. Gud., p. 35. Choeroboscus in Anecd. Gr. Ox. II, p. 169: 
ἀλιτήριος. 6 ἐστιν ἀπὸ τοῦ ἀλιτρός" σημαίνει δὲ τὸν ἁμαρτωλόν. 
Bekk. Anecd. I, p. 184, 6 (Δικῶν Ὀνόματα) ἀλάστωρ’: ὃ τὰ μεγάλα 
ἀδικήματα ποιῶν. καὶ ἀλιτήριος ὃ πολλὰ ἠδικηκὼς καὶ κολάζεσθαι 


? ἀλιτηρός Schol. Pind. O. 1, 97; ἀλιτρός Welcker; ἀλιτήριος Hiller-Crusius. 

3 κἀξαλιτηροῦ LL? MS; κἀξ ἀλιτηροῦ A V?R Ald.; κἀξ ἀλητηροῦ Vat.; κἀξαλη- 
τηροῦ B; κἀξ ἀλιτήρου K; κἀξαλειτηροῦ Ven.; κἀξ ἀλιτηρίου Triclinius; κἀλιτηρίον 
Toup; κἀξ ἀλιτρίου Heath; κἀξ ἀλιτρίας Dindorf; κἀξ ἀλαστόρου Bergk; κἀξ ἀλοι- 
τηροῦ Hermann; κἀξ ἀλειτηροῦ Campbell. 
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ἄξιος. ἰδία. 1, Ὁ. 211, 20 (Λέξεις Ῥητορικαί) : ἀλιτήριος ὁ πολλὰ 
ἠδικηκὼς καὶ ὃν κολάζειν προσῆκε περὶ ὧν ἐξήμαρτεν. δία, I, p. 377» 
Il (Συναγωγὴ Λέξεων Χρησίμων) : ἁλιτήριοι: ἁμαρτωλοί. ἀλιτήριοι δὲ 
ἐντεῦθεν ἐκαλοῦντο. λιμὸς κατέλαβέ ποτε τοὺς ᾿Αθηναίους. ἥρπαζον 
οὖν τινες ἀλούμενα τὰ ἄλευρα. ἀπὸ γοῦν ἐκείνων τοὺς πονηροὺς ἁλι- 
τηρίους ἐκάλουν. καὶ ἄλλως. ἀλιτήριος δὲ λέγεται ὅτι λιμὸς ἐγένετο 
ἐν ᾿Αθήναις, καὶ οἱ πένητες τὰ τῶν ἀλούντων ἄλευρα διήρπαζον. . . . 
ἔστι δὲ καὶ παράγωγος ἀπὸ τοῦ ἀλιτραίνειν, ὅ ἐστιν ἁμαρτάνειν. This 
unknown writer, with whom Suidas! and the Zaymologicum Magnum* 
agree verbatim, seems to have been the first to relate this story concern- 
ing the origin of the word ἀλιτήριος. But he also says: ἐλέχθησαν οὖν 
of τοὺς ἀλοῦντας τηροῦντες καὶ ἁρπάζοντες ἀλιτήριοι. παρέτεινε δὲ τὸ 
ὄνομα καὶ ἐπὶ τῶν μετὰ βίας τι ποιούντων ἀπὸ τῆς σιτοδείας τῆς κατὰ 
τὸν Αἰτωλικὸν πόλεμον γενομένης. This meaning, however, is not 
found in the authors who flourished before the beginning of the third 
century B.c. The article in Zitym. Mag. also adds: ἀλιτηρία Δημή- 
typ καὶ ἁλιτήριος Ζεύς" ὅτι λιμοῦ συντόνου γενομένου τοὺς ἀλοῦντας 
πάντας ἐφύλαττον, διὰ τὸ μὴ κλέπτειν τι τῶν ἀλουμένων. ὡς οὖν 
ἐπόπτας καὶ τηρητὰς τῶν ἀλουμένων, τοὺς θεοὺς οὕτως ὠνόμασαν. But 
there is no instance of ἀλιτήριος used of Zeus or Demeter in the extant 
writings of the period to which this study is limited. 

II. Of the divinities who avenge homicide. This use is found only 
in Antiphon. See Ov. 4, α, 3 and 4; 4, B, 8; 4, y, 73; 4, ὃ, το. 

Pollux says that ἀλιτήριος was used of a certain class of evil spirits, 
but he does not mention its application to the divinities who avenge 
murder. Poll. 5,131: of δὲ δαίμονες of μὲν λύοντες τὰς ἀρὰς ἀλεξίκα- 
κοι λέγονται, ἀποπομπαῖοι, ἀποτρόπαιοι, λύσιοι, φύξιοι, οἱ δὲ κυροῦντες 
ἀλιτήριοι, ἁλιτηριώδεις, προστρόπαιοι, παλαμναῖοι. Also in a quotation 
found in Suidas ἀλιτήριος is used of ἃ δαίμων. But the other lexico- 
graphers are silent concerning ἀλιτήριος as a designation of superhuman 
beings. 

III. Of a youth who squandered his father’s property in luxurious 
living. This use is found only in Andocides, De Afyst. 130; cf. 131: 
οὕτως οὖν χρὴ περὶ τούτου γιγνώσκειν, ὡς ὄντος Ἱππονίκου ἁλιτηρίου. 

The Greek lexicographers make no reference to this peculiar use. 


1 Suidas s.v. ἀλιτηρίους. Cf. Procop. Hist. Arc. 12. 
2 Etym. Mag. 65, 22. 3 Suid. s. Ὁ. 
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In the Seventh Epistle of Plato ἀλιτήριος is used, in connection with 
δαίμων, of an evil spirit.1 This example, however, is not included in 
this study, because to the present writer the epistle seems to be later 
than 300 B.c. 

The base of ἀλιτήριος is Aur, originally odur, which appears in Greek 
and several cognate languages.2, Thus in Greek we have ἀλιτήριος, 
ἀλιτρός, ἀλείτης, ἀλιταίνω, etc. For the a cf. ἀλείφω, ἀμείβω, etc. 
The same root is also seen in the following: Gothic sleitha = malum, 
gasleithjan = /aedere; Old Saxon slidhi = malus, slidhméd = inimi- 
cus ; Anglo-Saxon slidhe = madus, slidhan — laedere ; Old High Ger- 
man slidic = saevus, malus. 

In accordance with the meaning of the base cr the original sense of 
ἀλιτήριος must have been ‘evil,’ ‘sinful.’ The word was used of those 
whom the gods were believed to hate, whether this hatred were due to 
some offence committed against the gods® or because one had taught 
impious doctrines concerning them or religion. Hence we find ἀλιτή- 
ριος used of the Alcmeonidae, who were defiled with the blood of 
Cylon,* and also of the sophist Protagoras, who denied the existence 
of the gods. But the use of the word is not limited to such cases as 
these. For several instances are found in which it is applied to persons 
who have committed some offence or crime, especially against the 
state.© Furthermore, ἀλιτήριος is used in less specific cases, where the 
sin or wickedness arises from various causes.” 

The use of the word in the matter of homicide is interesting. ᾿Αλι- 
τήριος, like παλαμναῖος ὃ and mpoorpérais,® was transferred from the 
murderer, as the perpetrator of the crime, to the avenging divinities, 
who harass and torment the guilty one’s mind. So far as the extant 
literature is concerned, this use is confined to Antiphon. 


1 Cf. [Plat.] Zp. 7, 3668; cf. also Poll. 5, 131. 

* Ci. Bessenberger’s Beitrége, II, p. 17 1.; de Saussure, Mémoire sur le Systdme 
primitif des Voyelles, p. 75. In the matter of etymology I have received valuable 
help from Professor C. D. Buck, of the University of Chicago. 

3 Cf. Andoc. De Afyst. 51. 

4 Cf. Thuc. 1, 126; Ar. Zy. 445 f. 

> Cf. Eupolis 146 a, b (Kock). 

6 Cf. Aeschin. 3, 1313 Dem. De Cor. 159. 

7 Cf. Aleman 87 (Bergk); Eubulus 88 (Kock). 

5 Ch. infra, p. 179. 9. Ct. infra, p. 185. 
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Finally, ἀλιτήριος is used three times in Andocides of a youth who 
squandered his father’s property in luxurious living. The young man is 
here thought of as an avenging spirit and his misdeeds as harrowing 
and harassing the father’s mind. This metaphorical use of ἀλιτήριος 
is connected with its application to the divinities who seek vengeance 
upon murderers ; but it presupposes a more general use of the word in 
the sense of evil spirit without restriction to the special case of homi- 
cide. In the extant literature down to the year 300 B.c. there is no 
instance of ἀλιτήριος used in the general sense of evil spirit; but in 
one of the spurious epistles of Plato the word is once so used.?_ This 
instance probably represents an earlier use, which by sheer accident 
has not been preserved to us in the literature of the period under 
consideration.® 


Cf. Poll. 5, 131. 

3 Cf. [Plat.] Zp. 7, 3668; and also the quotation given by Suidas s.v. (supra, 
p. 160). 

3 Professor Blass in his edition of Demosthenes (cf. his 44. Beredsamkeit?, III, 
I, 105) everywhere writes ἀλειτήριος instead of the more familiar ἀλιτήριος, on the 
ground that.the juxtaposition of more than two short syllables, which must often result 
if ἀλιτήριος be retained, is detrimental to the prose rhythm of the orator’s speeches. 
In support of the emendation ἀλειτήριος he brings forward the Homeric forms ἀλείτης 
and νηλειτεῖς. But these forms are not convincing, because they merely exhibit 
another grade of the same vowel. Furthermore, he mentions the form é)irnpés, 
which several manuscripts have in Soph. O. C. 371 (cf. Eust. p. 717, 20, infra, 
Ρ. 164). But even if we should accept the reading ἀλιτηροῦ, or ἀλειτηροῦ with Ven., 
in this corrupt passage in Sophocles, the existence of the form dd:rnpés in a classical 
writer proves no more in regard to the spelling of ἀλιτήριος than the presence of ἀλεί- 
τὴς and νηλειτεῖς in Homer. To the present writer, however, the emendation ἀλι- 
τηρίου, which was suggested by Toup and has been adopted by many more recent 
editors, seems a more plausible reading in this passage. 

For the following reasons the common spelling ἀλιτήριος should be retained: 

1. The manuscripts without exception read ἀλιτήριος and not ἀλειτήριος. 

2. In an inscription from Stratonicea, in Caria (C. Δ G. 2717), which Boeckh 
assigns to the third century after Christ, the form ἀλιτήριος is found. This late 
inscription, so far as I have been able to learn, is the only one which contains the 
word. 

3. The spelling ἀλειτήριος is unknown to the Greek grammarians and lexico- 
graphers. 

4. In the passage from Aristophanes, quoted above (Zg. 445), the metre will not 
admit ἀλειτήριος. It is not necessary to adopt Bentley’s conjecture ἀλιτηρῶν. 
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᾿Αλιτρός 


This word is found ten times in the literature of the period under 
consideration, and the following senses may be distinguished : 
I. In the sense of ‘sinful’ or ‘wicked,’ in reference to serious 
wrongdoing. From Homer down. Hom. © 360: 
ἀλλὰ πατὴρ οὑμὸς φρεσὶ μαίνεται οὐκ ἀγαθῇσιν, 
4 aN > 4 2A ἴα 3 i 
σχέτλιος, αἰὲν ἀλιτρός, ἐμῶν μενέων ἀπερωεύς. 
Hom. Ψ 593: 
” la » » a 
ἄφαρ κέ τοι αὐτίκα δοῦναι 
βουλοίμην ἢ σοί γε, διοτρεφές, ἥματα πάντα 
> a rd ’, 3 , 
ἐκ θυμοῦ πεσέειν και δαίμοσιν εἶναι ἀλιτρός. 
Solon 13, 25 (Bergk) : 
τοιαύτη Ζηνὸς πέλεται τίσις, οὐδ᾽ ἐφ᾽ ἑκάστῳ, 
4 ‘ Ἐς ἡ if 5.» 
ὥσπερ θνητὸς ἀνήρ, γίγνεται ὀξύχολος * 
αἰεὶ δ᾽ οὔ ἑ λέληθε διαμπερές, ὅστις ἀλιτρὸν 
θυμὸν ἔχει, πάντως δ᾽ ἐς τέλος ἐξεφάνη. 
Theog. 377: 
πῶς δή σευ, Κρονίδη, τολμᾷ νόος ἄνδρας ἀλιτροὺς 
ἐν ταὐτῇ μοίρῃ τόν τε δίκαιον ἔχειν, 
iv τ᾽ ἐπὶ σωφροσύνην τρεφθῇ νόος, ἤν τε πρὸς ὕβριν 
ἀνθρώπων ἀδίκοις ἔργμασι πειθομένων; 
Theog. 731: 
Zed πάτηρ, εἴθε γένοιτο θεοῖς φίλα τοῖς μὲν ἀλιτροῖς 
ὕβριν ἁδεῖν, καί σφιν τοῦτο γένοιτο φίλον, 
θυμῷ σχέτλια ἔργα μετὰ φρεσί θ᾽ ὅστις ἀθειρὴς 
, a Ν 3 υδι 
τ' oro, θεῶν μηδὲν ὀπιζόμενος, 
αὐτὸν ἔπειτα πάλιν τεῖσαι κακά. 
Theog. 743: 
καὶ τοῦτ᾽, ἀθανάτων βασιλεῦ, πῶς ἐστὶ δίκαιον, 
Ν 9 aN 3 Ν 2. aQ7 
ἔργων ὅστις ἀνὴρ ἐκτὸς ἐὼν ἀδίκων, 
, 3. € w la 32. © > Fd 
μή tw ὑπερβασίην κατέχων μηδ᾽ ὅρκον dXderpdv, 
ἀλλὰ δίκαιος ἐὼν μὴ τὰ δίκαια πάθῃ; 
Pind. Nem. 8, 38: 
ἐγὼ δ᾽ ἀστοῖς ἀδὼν καὶ χθονὶ γυῖα καλύψαιμ᾽, 
αἰνέων αἰνητά, μομφὰν δ᾽ ἐπισπείρων ἀλιτροῖς. 
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Pind. O/. 2, 64: 
τὰ δ᾽ ἐν τᾷδε Διὸς ἀρχᾷ 
ἀλιτρὰ κατὰ γᾶς δικάζει τις ἐχθρᾷ 
λόγον φράσαις ἀνάγκᾳ. 


This meaning is noted by the Greek authorities: Bekk. Anecd. I, 
p. 184, 8: ἀλιτρὸς yap ὃ ἁμαρτών. Suid. s.v. ἀλιτρία : καὶ ἀλιτρὸς 
ἁμαρτωλός. 2. M. 65, 16: ἁλιτρός: ὃ ἁμαρτωλὸς καὶ ἄδικος. ἀπὸ 
τοῦ ἀλιτῶ, ἀλιτρὸς καὶ ἀλιτραίνω" ἢ ἀπὸ τοῦ ἀλιτήριος κατὰ συγκοπήν. 
Eust. p. 717, 20: ἀλιτρὸς δὲ 6 τοῦ δέοντος ἀλιτών, ἤτοι ἁμαρτών, ἵνα 
ἢ ἀλοιτός, και πλεονασμῷ τοῦ p ἀλιτρὸς ἢ ἀλιτηρὸς καὶ ἐν συγκοπῇ 
ἀλιτρός; Pp. 1529, 51: τὸ δὲ “ ἀλιτρός ἐσσι καὶ οὐκ ἀποφώλια εἰδώς, 1 
ἀντὶ τοῦ ἤλιτες καὶ οὐκ εἶπας τὸ ἀληθὲς καὶ ταῦτα μὴ ἀπαίδευτος ὦν. 
Eustathius, however, appears not to have had the milder sense of 
ἀλιτρός in mind. 

II. In the milder sense of 2navish or roguish, in reference to less 
grave misconduct. From Homer down. Hom. ε 182: 

ἢ δὴ ἁλιτρός γ᾽ ἐσσὶ καὶ οὐκ ἀποφώλια εἰδώς, 

οἷον δὴ τὸν μῦθον ἐπεφράσθης ἀγορεῦσαι. 
Semon. Amorg. 7, 7: 

τὴν δ᾽ ἐξ ἀλιτρῆς θεὸς ἔθηκ᾽ ἀλώπεκος 

γυναῖκα, πάντων ἴδριν. 

The milder sense οὗ ἀλιτρός seems to have escaped the notice of the 
Greek lexicographers. 

᾿Αλιτρός is also found in a verse of Phocylides, if we accept the 
probable emendation of Bergk.? But since it is altogether likely that 
this poem was written by a Jew not earlier than the second century B.c., 
in order to expound the teachings of the Old Testament to Greek 
readers, this example is not included in the present study.? 

Since the etymology of ἀλιτήριος has been treated above, it is 
unnecessary to discuss here the etymology of the cognate ἀλιτρός ; 
ἀλιτρός is, of course, an independent formation. 

In the two meanings of the word, as given above, the force of the 
root is readily recognizable. For, as the examples show, ἀλιτρός is 


1 Cf. Hom. ε 182. 2 Cf. [Phocyl.] 141. 
3 Cf. Bernays, Fahresbericht des jidisch-theologischen Seminars. Breslau, 1856. 
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more often used in the stricter sense of sénful or wicked. Sometimes, 
however, its meaning is softened, and it appears in the milder sense of 
knavish or roguish. This use is found first in the Odyssey? 

In the stricter sense at least, ἀλιτρός, like ἀλιτήριος, moves in the 
domain of religion; for moral rectitude was believed to be dear to the 
gods. 

*A paios 


This word is used eighteen times in the authors who flourished before 
circa 300 B.C., and its meanings may be classified as follows : 

I. Of those who are accursed or who are bound by a curse. From 
Aeschylus down. This fundamental meaning of the word is rightly 
noted by the Greek lexicographers: Poll. 5,130: ὃ μὲν οὖν ἐπαρώ- 
μενος, καὶ @ τις ἐπαρᾶται, ἀραῖος. Hesych. s.v.: dpaiov’ Kardparov. 
Suid. s.v.: ἀραῖος ἀρᾷ ὑποκείμενος " “ μὴ viv ὀναίμην, ἀλλ᾽ ἀραῖος, εἴ 
σέ τι δέδρακ᾽ ὀλοίμην.᾽ " καὶ ‘ei δὲ μή, μενῶ σ᾽ ἐγὼ καὶ νέρθεν ὧν 
ἀραῖος, εἰσαεὶ βαρύς.᾽ ὃ Ἡρακλῆς φησὶ τελευτῶν πρὸς τὸν υἱὸν αὐτοῦ. 

1. Of persons or things that for some reason are regarded as 
accursed. Aesch. Sept. 785 : 


τέκνοις δ᾽ dpaias® 
ἐφῆκεν ἐπικότους τροφᾶς, 
αἰαῖ, πικρογλώσσους ἀράς. 


Soph. Anz. 863: 


ἰὼ parp@at λέκτρων 

drat κοιμήματά τ᾽ αὐτογέννητ᾽ ἐμῷ πατρὶ δυσμόρου ματρός, 
οἵων ἐγώ ποθ᾽ ἃ ταλαίφρων ἔφυν" 

πρὸς οὖς ἀραῖος, ἄγαμος, ἅδ᾽ ἐγὼ μέτοικος ἔρχομαο. 


1 Cf. Hom. Ψ 593 f.; Pind. Wem. 8, 38 f. 

? Cf. Hom. ε 182 f.; Semon. Amorg. 7, 7 f. 

3 Cf. Soph. O. 7. 644 f. 

4 Cf. Soph. 7rackh. 1201 f. 

5 τέκνοις δ᾽ dpalas codd.; τέκνοισιν δ᾽ ἀρὰς Hermann; τέκνοις τ᾽ Pauw; τέκνοιδ 
δ᾽ ἀρράτους (olim dpatos) Bothe; τέκνοισι δ᾽ ἀραίας Wellauer; τέκνοις δ᾽ ἀπ᾽ 
ἀραιᾶς G. Ο. W. Schneider; τέκνοις δ᾽ ὡραίας Hartung; τέκνοις δ᾽ ἀθλίας Prien; 
τέκνοις δ᾽ ἀρειὰς Wieseler; τέκνοις δ᾽ ἀγρίας Francken; τέκνοις δ᾽ “Apews Lowinskis 
τέκνοις δ᾽ ἀραίοις coni. ego. 
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Soph. O. 7. 642: 
OI. ξύμφημι: δρῶντα γάρ νιν, ὦ γύναι, κακῶς 
εἴληφα τοὐμὸν σῶμα σὺν τέχνῃ κακῇ. 
ΚΡ. μὴ νῦν ὀναίμην, ἀλλ᾽ ἀραῖος, εἴ σέ τι 
δέδρακ᾽, ὀλοίμην, ὧν ἐπαιτιᾷ με δρᾶν. 
Eur. “εἰ. 694: 
ἐμὲ δὲ πατρίδος ἄπο κακόποτμον ἀραίαν 
ἔβαλε θεὸς ἀπό τε πόλεως ἀπό τε σέθεν, 
ὅτε μέλαθρα λέχεά τ᾽ ἔλιπον οὐ λιποῦσ᾽ 
ἐπ᾽ αἰσχροῖς γάμοις. 
2. Of one who is bound by ἃ ccurse. Soph. O. Ζ' 269: 


OI. καὶ ταῦτα τοῖς μὴ δρῶσιν εὔχομαι θεοὺς 

μήτ᾽ ἄροτον αὐτοῖς γῆς ἀνιέναι τινὰ 

μήτ᾽ οὖν γυναικῶν παῖδας, ἀλλὰ τῷ πότμῳ 

τῷ νῦν φθερεῖσθαι κἄτι τοῦδ᾽ ἐχθίονι" 

ὑμῖν δὲ τοῖς ἄλλοισι Καδμείοις, ὅσοις 

τάδ᾽ ἔστ᾽ ἀρέσκονθ᾽, ἦ τε σύμμαχος Δίκη 

χοὶ πάντες εὖ ξυνεῖεν εἰσαεὶ θεοί. 

ΧΟ. ὥσπερ μ᾽ ἀραῖον ἔλαβες, ὧδ᾽, ἄναξ, ἐρῶ. 
Although this case is somewhat different from the preceding, it is not 
distinguished by the Greek lexicographers. 
II. Of the evil or fate which Oedipus invoked upon his sons. In 

Aeschylus only. Aesch. δε, 895 : 

διανταίαν λέγεις [πλαγὰν] δόμοισι καὶ 

σώμασιν πεπλαγμένους, [ἐννέπω] 

ἀναυδάτῳ μένει 

ἀραίῳ" 7° ἐκ πατρὸς 

<od> διχόφρονι πότμῳ. 

III. For the genitive plural ἀρῶν. In Aeschylus only. Aesch. 

Agam. 1565: 

tis ἂν yovay dpaiov® ἐκβάλοι δόμων; 

κεκόλληται γένος πρὸς ara. 


τ Cf. 2. M. 134, 16: σημαίνει καὶ τὰ εὐκταῖα. 
2 ἀραὶ τ᾽ α. 3 ῥᾷον codd.; corr. Hermann. 
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IV. Of Zeus, as attending to the curses of mortals. In Sophocles 
only. Soph. Pd. 1178: 
XO. φίλα μοι, φίλα ταῦτα παρήγγειλας ἑκόντι τε πράσσειν. 
ἴωμεν ἴωμεν 
ναὸς ἵν᾿ ἡμῖν τέτακται. 
ΦΙ. μή, πρὸς ἀραίου Διός, ἔλθῃς, ἱκετεύω. 
These uses, arranged under captions II, III, and IV, are not men- 
tioned by the Greek lexicographers. 
V. Of persons and things that bring calamity, disaster, or destruction 
to anyone. From Aeschylus down. Aesch. Agam. 235: 
στόματός τε καλλιπρώ- 
ρου φυλακᾷ κατασχεῖν 
φθόγγον ἀραῖον οἴκοις. 
βίᾳ χαλινῶν τ᾽ ἀναύδῳ μένει. 
Aesch. Agam. 1397: 
τοσόνδε κρατῆρ᾽ ἐν δόμοις κακῶν ὅδε 
πλήσας ἀραίων αὐτὸς ἐκπίνει μολών. 
Soph. O. 7. 1287: 
βοᾷ διοίγειν κλῇθρα καὶ δηλοῦν τινα 
τοῖς πᾶσι Καδμείοισι τὸν πατροκτόνον, 
τὸν μητρός, αὐδῶν ἀνόσι᾽ οὐδὲ ῥητά poly 
ὡς ἐκ χθονὸς ῥίψων ἑαυτόν, οὐδ᾽ ἔτι 
μενῶν δόμοις ἀραῖος, ὡς ἠράσατο. 
Soph. Zrach. 1199: 
yoou δὲ μηδὲν εἰσίτω δάκρυ" 
ἀλλ᾽ ἀστένακτος κἀδάκρυτος, εἴπερ εἶ 
τοῦδ᾽ ἀνδρός, ἔρξον" εἰ δὲ μή, μενῶ σ᾽ ἐγὼ 
καὶ νέρθεν ὧν ἀραῖος εἰσαεὶ βαρύς. 
Soph. Frag. 106 (Nauck) : 
dpaias. 
Since Hesychius, who has preserved this fragment for us, interprets 
dpaias by βλαβεράς, the fragment should without doubt be placed 
under this heading. Soph. Frag. 367 (Nauck) : 


ὃ πρόσθεν ἐλθὼν ἦν dpaids μοι νέκυς. 
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Eur. Hipp. 1414: 


ΘΗ. δόξης yap ἦμεν πρὸς θεῶν ἐσφαλμένοι. 
Ill, φεῦ" 
εἴθ᾽ ἣν ἀραῖον δαίμοσιν βροτῶν γένος. 


Eur. 1. 7. γ77: 


ΟΡ. Πυλάδη, τί λέξω; ποῦ ποτ᾽ ὄνθ᾽ ηὑρήμεθα; 
Ιῷ. ἢ σοῖς ἀραία δώμασιν γενήσομαι, 
᾿Ὀρέσθ᾽, ἵν᾿ αὖθις ὄνομα δὶς κλύων μάθῃς. 


Eur. Jed. 606: 


MH. τί δρῶσα; μῶν γαμοῦσα καὶ προδρῦσά σε; 
ΙΑ. ἀρὰς τυράννοις ἀνοσίους ἀρωμένη. 
MH. καὶ σοῖς ἀραία γ᾽ οὖσα τυγχάνω δόμοις. 


Plat. Lege. 11, 9316: ἀραῖος γὰρ γονεὺς ἐκγόνοις, ὡς οὐδεὶς ἕτερος 
ἄλλοις, δικαιότατα. Hesychius and a writer in the Etymologicum Mag- 
num evidently had this meaning in mind. Hesych. s.v.: ἢ <us> “ ὃ 
πρόσθεν ἐλθὼν ἦν ἀραῖός μοι νέκυς οἷον ἀρὰν προσετρίβετο καὶ Karev- 
χήν. Σοφοκλῆς Πολνείδῳ.: 25. MM. τ34, τό: καὶ ἀραῖα, βίαια, δεινά, 
χαλεπά, ὀδυνηρά" σημαίνει καὶ τὰ εὐκταῖα. 

It is noteworthy that ἀραῖος, with the exception of the single instance 
in the Zaws of Plato, is found only in the tragic poets. 

The root of ἀραῖος is dp¢, from which there are several derivatives 
in Greek: dpa, which seems to have arisen from an original *dpra?; 
ἀράομαι, ἀραῖος, dpardés, etc. I am not aware that this root appears 
in the cognate languages. 

In Homer dpy, like its cognates ἀράομαι and ἀρητήρ, is sometimes 
used in a good sense and means prayer*; but it often has the evil 
meaning of curse.* ᾿Αραῖος, however, always bears an evil connotation. 

Accordingly, ἀραῖος is used of persons and things that for some reason 
are regarded as accursed.’ But it is also applied in one instance to a 
chorus, which is not really accursed, but which Oedipus has laid under 


1 Cf. Soph. Frag. 367 (Nauck). 

2 Cf. Brugmann, Griechische Grammatik®, pp. 32 and 41. 

3 Cf. Hom. O 378; 6 767. 4 Cf. Hom. ἢ 489; β 59. 
5 Cf. Aesch. Sept. 785 f.; Eur. Hel. 694 1. 
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a curse to make known the murderer of Laius.1 Only if the chorus 
knows the guilty one and conceals him will the curse become effective. 

From this proper use, denoting persons or things accursed or subject 
to a curse, ἀραῖος is in one case transferred to the evil which is invoked 
by means of a curse.2_ Moreover, Aeschylus once calls the manifold 
wickedness and crime of the house of Agamemnon γονὰν dpaiov, 
‘brood of curses,’ provided we accept the excellent emendation of 
Hermann.® Here the adjective dpaiov is used instead of the genitive 
plural ἀρῶν. As attending to the curses which men utter, Zeus is once 
styled dpatos by Sophocles.* This use was doubtless suggested by the 
mere association of Zeus with curses. One may compare the somewhat 
similar application of ἱκέσιος to Zeus as the protector of suppliants. 
Finally, since those persons or things that are themselves accursed were 
believed to be noxious to others, ἀραῖος came to be applied more 
generally to men and inanimate things that bring calamity or destruc- 
tion ; just as in primitive religions taboo is believed to be transmissible.® 
The curse is a religious concept, and ἀραῖος throughout its history 
belongs to the sphere of religion. 


Ἐναγής 


Of this word sixteen instances are found in the literature of the 
period under investigation, and its several uses are as follows: 

I. Of those who for some reason are accursed. From Herodotus 
down. This meaning is noted by the Greek lexicographers. Hesych. 
δ... évayés* μυσαρόν, ἀκάθαρτον. ἐναγής" πονηρός. Bekk. Anecd. 
I, p. 330, 26 (Συναγωγὴ Δέξεων Χρησίμων) : καὶ ἐναγὴς ὁ ἐνεχόμενος 
τῷ μύσει. Suid. ς. τ΄... ἐναγεῖς βεβήλους, ἀποτροπαίους. Δαμάσκιος 
‘robs δὲ παντάπασιν ἀπεωθεῖτο ὡς ἐναγεῖς ὄντας καὶ ἀνιάτους " οὐδέν τε 
αὐτὸν ἐδυσώπει προσδέχεσθαί σῴφων τὴν ὁμιλίαν, οὐ πλοῦτος ἐξαίσιος, 
οὐ περιφάνεια πολιτείας, οὐ δυναστεία ἄμαχος, οὐ κακοήθεια τυραννική 


ts.’ ἐναγὲς τὸ σεβάσμιον καὶ ἁγνόν" ἄγος γὰρ τὸ ἱερὸν σέβας. ἔνθεν 


1 Cf. Soph. O. 7. 269 f.; ἐναγής (infra, pp. 171 and 172). 

2 Cf. Aesch. Sept. 895 f. 

3 Cf. Aesch. Agam. 1565 f. 

4 Cf. Soph. Pril, 1178 f. 

° Cf. Aesch. Agam. 1397 {.; Soph. 7rach. 1199 {.; Eur. 7. 7. 777. Jevons, 
Introd. to the Hist. of Religion®, p. 61 f. 
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1 καὶ ‘os σέ, γύναι, ἄγαμαι.᾽3 κατ᾽ εὐφημισμὸν 


καὶ τὸ ‘dyn μ᾽ exe’ 
δὲ καὶ τὰ μιάσματα ἄγη λέγεται, καὶ οἱ μιαροὶ ἐναγεῖς καλοῦνται. 
ἐναγὴς σεβάσμιος, ἢ καὶ βέβηλος: “ἐκ τούτων ἐκεῖνος τῇ τελευτῇ 
προσήει ἐναγής.᾽ Since, however, Suidas does not distinguish the roots 
dy and dy, he wrongly explains the derivation of évayys. 45. Gud, 
Pp. 635: τῷ εὐαγεῖ ἐναντίον ὃ évayys. 

1. Of those who have committed sacrilege against a god. Aeschin. 
3, 108: λαβόντες δὲ τὸν χρησμὸν of ᾿Αμφικτύονες ἐψηφίσαντο Σόλωνος 
εἰπόντος ᾿Αθηναίον τὴν γνώμην, ἀνδρὸς καὶ νομοθετῆσαι δυνατοῦ Kat 
περὶ ποίησιν καὶ φιλοσοφίαν διατετριφότος, ἐπιστρατεύειν ἐπὶ τοὺς ἐνα- 
γεῖς κατὰ τὴν μαντείαν τοῦ θεοῦ. 3, 117: “ ἀρχὴν δέ ye,’ ἔφη, “ὦ 
ἄνδρες Ἕλληνες, εἰ ἐσωφρονεῖτε, οὐδ᾽ ἂν ὠνομάζετο τοὔνομα τοῦ δήμου 
τοῦ ᾿Αθηναίων ἐν ταῖσδε ταῖς ἡμέραις, ἀλλ᾽ ὡς ἐναγεῖς ἐξείργετ᾽ ἂν ἐκ 
τοῦ ἱεροῦ. 3, 129: ἀντὲ γὰρ τῶν μεγίστων ἀδικημάτων χρήμασιν 
αὐτοὺς ἐζημίωσαν, καὶ ταῦτ᾽ ἐν ῥητῷ χρόνῳ προεῖπον τῷ θεῷ καταθεῖ- 
ναι, καὶ τοὺς μὲν ἐναγεῖς καὶ τῶν πεπραγμένων αἰτίους μετέστησαν, 
τοὺς δὲ δι εὐσέβειαν φεύγοντας κατήγαγον. ἐπειδὴ δὲ οὔτε τὰ χρήματα 
ἐξέτινον τῷ θεῷ, τούς τ᾽ ἐναγεῖς κατήγαγον, καὶ τοὺς εὐσεβεῖς καὶ 
κατελθόντας διὰ τῶν ᾿Αμφικτυόνων ἐξέβαλον, οὕτως ἤδη τὴν δευτέραν 
ἐπὶ τοὺς ᾿Αμφισσέας στρατείαν ἐποιήσαντο. 

2. Of those who have violated an oath. Aeschin. 3, 110: γέγραπται 
γὰρ οὕτως ἐν τῇ ἀρᾷ, ‘el τις τάδε, φησί, “ παραβαίνοι ἢ πόλις ἢ 
ἰδιώτης ἢ ἔθνος, ἐναγής,᾽ φησίν, “ἔστω τοῦ ᾿Απόλλωνος καὶ τῆς ᾿Αρτέ- 
μιδος καὶ Λητοῦς καὶ ᾿Αθηνᾶς Προνοίας. 3, 121: σκοπεῖτε δή, ποίᾳ 
φωνῇ, ποίᾳ ψυχῇ; ποίοις ὄμμασι, τίνα τόλμαν κτησάμενοι τὰς ἱκετείας 
ποιήσεσθε, τούτους παρέντες ἀτιμωρήτους τοὺς ἐναγεῖς καὶ ταῖς ἀραῖς 
ἐνόχους. 3, 122: καὶ πάλιν ὃ αὐτὸς κῆρυξ ἀναγορεύει τοὺς ἱερομνήμο- 
νας καὶ τοὺς πυλαγόρους ἥκειν εἰς τὸν αὐτὸν τόπον βοηθήσοντας τῷ 
θεῷ καὶ τῇ γῇ τῇ ἱερᾷ" " ἥτις δ᾽ ἂν μὴ παρῇ πόλις, εἴρξεται τοῦ 
ἱεροῦ καὶ ἐναγὴς ἔσται καὶ τῇ ἀρᾷ ἔνοχος.’ 

3. Of those who are guilty of the murder of suppliants. 

(2) Of the Lacedaemonians, who had murdered some suppliants. 
Thuc. 1, 139: Λακεδαιμόνιοι δὲ ἐπὶ μὲν τῆς πρώτης πρεσβείας τοιαῦτα 
ἐπέταξάν τε καὶ ἀντεκελεύσθησαν περὶ τῶν ἐναγῶν τῆς ἐλάσεως. 





1 Cf. Hom. ᾧ 221. 2 Cf. Hom. ¢ 168. 
3 Cf. Schol. on Soph. O. 7. 656. 


The Use of ἀλιτήριος and Related Words 171 


(4) In particular of the Alemeonidae, who were guilty of the murder 
of Cylon. Hdt.5, 70: τὰ μὲν δὴ πρῶτα πέμπων ὃ Κλεομένης és τὰς 
᾿Αθήνας κήρυκα ἐξέβαλλε Κλεισθένεα καὶ per αὐτοῦ ἄλλους πολλοὺς 
᾿Αθηναίων, τοὺς ἐναγέας ἐπιλέγων. Hdt. 5, 71: οἱ δ᾽ ἐναγέες ᾿Αθη- 
ναίων ὧδε ὠνομάσθησαν. ἦν Κύλων τῶν ᾿Αθηναίων ἀνὴρ ᾿Ολυμπιονίκης. 
οὗτος ἐπὶ τυραννίδι ἐκόμησε, προσποιησάμενος δὲ ἑταιρηίην τῶν ἡλικιω- 
τέων καταλαβεῖν τὴν ἀκρόπολιν ἐπειρήθη, οὐ δυνάμενος δὲ ἐπικρατῆσαι 
ἱκέτης ἵζετο πρὸς τὸ ἄγαλμα. τούτους ἀνιστᾶσι μὲν ol πρυτάνιες τῶν 
ναυκράρων, οἵ περ ἔνεμον τότε τὰς ᾿Αθήνας, ὑπεγγύους πλὴν θανάτου" 
φονεῦσαι δὲ αὐτοὺς αἰτίη ἔχει ᾿Αλκμεωνίδας. Hdt. 5, 72: Κλεομένης 
δὲ ὡς πέμπων ἐξέβαλλε Κλεισθένεα καὶ τοὺς ἐναγέας, Κλεισθένης μὲν 
αὐτὸς ὑπεξέσχε. Thuc. 1, 126: καὶ ἀπὸ τούτου ἐναγεῖς καὶ ἀλιτήριοι 
τῆς θεοῦ ἐκεῖνοί τε ἐκαλοῦντο καὶ τὸ γένος ἀπ᾿ ἐκείνων. Thuc. 1, 126: 
ἤλασαν μὲν οὖν καὶ οἱ ᾿Αθηναῖοι τοὺς ἐναγεῖς τούτους, ἤλασε δὲ καὶ 
Κλεομένης ὁ Λακεδαιμόνιος ὕστερον μετὰ ᾿Αθηναίων στασιαζόντων, τούς 
τε ζῶντας ἐλαύνοντες καὶ τῶν τεθνεώτων τὰ ὀστᾶ ἀνελόντες ἐξέβαλον. 
Arist. Resp. Ath. 20,2: ὃ δὲ Ἰσαγόρας ἐπιλειπόμενος τῇ δυνάμει πάλιν 
ἐπικαλεσάμενος τὸν Κλεομένην, ὄντα ἑαυτῷ ξένον, συνέπεισεν ἐλαύνειν 
τὸ ἄγος, διὰ τὸ τοὺς ᾿Αλκμεωνίδας δοκεῖν εἶναι τῶν ἐναγῶν. 

II. Of one who has bound himself with a curse. In Sophocles only. 
Soph. O. 7. 655: 

OI. οἶσθ᾽ οὖν ἃ xpylas; XO. οἶδα. OL. φράζε δὴ τί φής. 
ΧΟ. τὸν ἐναγῇ φίλον μήποτ᾽ ἐν αἰτίᾳ 
σὺν ἀφανεῖ λόγῳ σ᾽ ἄτιμον βαλεῖν. 

III. Of offerings due to the gods. In Aeschylus only. Aesch. 

Supp. 123: 

θεοῖς δ᾽ évayéa τέλεα πελομένων καλῶ- 

ἐπίδρομ᾽, ὁπόθι θάνατος ἀπῇ. 
It seems probable, however, that ἐναγής in this sense is derived from 
the unrelated root dy, and is therefore a different word. If this be so, 
the expression means ‘ sacrificial rites in expiation.’+ 

The meanings given under headings II and III are not mentioned 
by the Greek lexicographers. "Evayys occurs once in the pseudo- 
Platonic treatise Zimaeus Locrus.2 Since, however, this work was 


1 Cf. Tucker, Supplices of Aeschylus, p. 33. 
2 Cf. [Plat.] Zim. Locr. 104D. 
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certainly written during the Roman period, this instance is not included 
in the present study.1. The root of évayys is dy, which appears in the 
following words: ἄγος, dywos,? ἁγής, ἐναγής. It is also seen in the 
Sanskrit agas = defictum. ‘“Evayys is always used with some reference 
to religious ideas. 

The word is applied to persons who for some reason were regarded 
as accursed. Naturally those who had committed sacrilege against a 
god were looked upon as accursed, and hence they were called évayeis.® 
So, too, those who had violated their oath were subject to the abhor- 
rence of men and the enmity of the gods, and of such évayys was used.* 
Or again the application of the word might be due to the killing of 
suppliants who had sought safety at the altar ofa god. Thus évayys 
was used especially of the Alcmeonidae, who were defiled with the 
murder of Cylon.® 

Sophocles once uses évayys in reference to Creon, who in denying 
the accusation of Oedipus had bound himself with a curse in order to 
produce belief in his innocence.” Finally, évayys is perhaps used of 
offerings due to the gods.* This use may have originated in the thought 
of one’s being bound by a curse to make such offerings. In case of a 
failure to do so, one would be truly évayys. The adjective is thus 
transferred from the person owing the offerings to the offerings them- 
selves.° 


Ἐνθύμιος 


This word occurs twelve times in the extant literature of the period 
here treated, and it is used with the following variations in meaning : 


1 Cf. v. Christ, Geschichte der griechischen Litteratur', p. 461. This tractate is 
fully discussed by Anton in his work entitled De Origine Libelli περὶ ψυχᾶς κόσμω 
καὶ φύσιος. 

2 Cf. 2. JW. το, 20. 

3 Cf. Aeschin. 3, 108; 3, 117. 

4 Cf. Aeschin. 3, 110; 3, 122. 

5 Cf. Thuc. 1, 139. 

6 Cf. Hdt. 5, 70; Thue. 1, 126. 

7 Cf. Soph. O. 7. 655 f.; dpatos (supra, pp. 166 and 168 f). 

5 Cf. Aesch. Supp. 123 f. 

9. But cf. supra, p. 171. 
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I. Of an object of anxiety or care, without religious connotation. 
From Homer down. Hom. ν 421: 
μὴ δή τοι κεῖνός ye λίην ἐνθύμιος ἔστω. 
αὐτή μιν πόμπευον, ἵνα κλέος ἐσθλὸν ἄροιτο 
κεῖσ᾽ ἐλθών. 
Soph. O. 7. 739: 
10. τί δ᾽ ἐστί σοι τοῦτ᾽, Οἰδίπους, ἐνθύμιον; 
OI. μήπω μ᾽ ἐρώτα" τὸν δὲ Λάιον φύσιν 
τίν᾽ εἶχε φράζε, τίνος ἀκμὴν ἥβης ἔχων. 
Soph. Zrach. 105 : 
οἷά τιν᾽ ἄθλιον ὄρνιν, 
οὔποτ᾽ εὐνάζειν ἀδακρύτων βλεφάρων πόθον, ἀλλ᾽ 
εὔμναστον ἀνδρὸς δεῖμα τρέφουσαν ὁδοῦ 
ἐνθυμίοις εὐναῖς ἀνανδρώτοισι τρύχεσθαι. 
Eur. fon 1347: 
TY. ἐνθύμιόν μοι τότε τίθησι Λοξίας 
IQ. τί χρῆμα δρᾶσαι; λέγε, πέραινε σοὺς λόγους. 
TY. σῶσαι τόδ᾽ εὕρημ᾽ εἰς τὸν ὄντα νῦν χρόνον. 

This meaning is mentioned by Suidas ς. v., Eustathius 1747, 34, and 
Lexicon Vindobon, s.v. 

II. In various senses of a religious character. From Herodotus 
down. 

The religious significance of the word is recognized by Hesychius 
and Suidas s.v.: ἐνθύμιον: ἄπορον, σεμνόν. 

1. Of the pangs of conscience that ensue from a wrong done or a 
duty neglected in the past. 

(4) Of pangs of conscience occasioned by an offence against religion. 
Hadt. 8,54: ἐκέλευε τρόπῳ τῷ σφετέρῳ θῦσαι τὰ ἱρὰ ἀναβάντας és τὴν 
ἀκρόπολιν, εἴτε δὴ ὦν ὄψιν τινὰ ἰδὼν ἐνυπνίου ἐνετέλλετο ταῦτα, εἴτε 
καὶ ἐνθύμιόν οἱ ἐγένετο ἐμπρήσαντι τὸ ἱρόν. 

(6) Of pangs of conscience on behalf of a murdered person whose 
death remains unavenged. Antiphon 2, y, 10: ἀδίκως δ᾽ ἀπολυομένου 
τούτου ὑφ᾽ ὑμῶν ἡμῖν μὲν προστρόπαιος ὃ ἀποθανὼν οὐκ ἔσται, ὑμῖν δὲ 
ἐνθύμιος γενήσεται. 3, a, 2: τῷ δὲ ἀποθανόντι αὐτῷ μὲν οὐδὲν ἐνθύ- 
puov, τοῖς δὲ ζῶσι προσέθηκεν. 


174 William Henry Paine Hatch 


(ὦ Of pangs of conscience for having condemned an innocent man 
to death. Antiphon 3, δ, 9: ἔχοντός ye δὴ τὴν δίκην τοῦ φονέως, οὐκ 
ἐὰν ἀπολύσητε ἡμᾶς, ἀλλ᾽ ἐὰν καταλάβητε, ἐνθύμιον ὑπολείψεσθε. . .. 
ὃ δὲ καθαρὸς τῆς αἰτίας ὅδε ἐὰν διαφθαρῇ, τοῖς καταλαμβάνουσι μεῖζον 
τὸ ἐνθύμιον γενήσεται. 

The ZLtymologicum Gudianum contains this remark, p. 189: τὸ δὲ 


1 παρὰ ᾿Αττικοῖς, ὡς φησὶν 


ἐνθύμιον ἐτίθετο ἀντὶ τοῦ προστροπαίου 
᾿Αντιφῶν [2, y, 10] ἐν τοῖς φονικοῖς,2 τεθνεὼς οὗτος, “ ὑμῖν ἐνθύμιος 
γενήσεται. Nowhere else in the Greek lexicographers is there any 
mention of this use of ἐνθύμιος, which is found four times in Antiphon. 

2. Of a scruple that troubles the mind concerning some future act. 


Eur. Herc. Fur. 722: 


ἡμεῖς, ἐπειδὴ σοὶ τόδ᾽ ἔστ᾽ ἐνθύμιον, 
οἱ δειμάτων ἔξωθεν ἐκπορεύσομεν 

Ν Ν CS 
σὺν μητρὶ παῖδας. 


2. Of a sign or omen by which the displeasure of the gods is made 
manifest. Hdt. 2, 175: τὸν ἀρχιτέκτονα αὐτῆς ἑλκομένης τῆς στέγης 
ἀναστενάξαι, οἷά τε χρόνου ἐγγεγονότος πολλοῦ καὶ ἀχθόμενον τῷ ἔργῳ, 
τὸν δὲ "Apaow ἐνθύμιον" ποιησάμενον οὐκ ἐᾶν ἔτι προσωτέρω ἑλκύσαι. 
Thuc. 7, 50: καὶ μελλόντων αὐτῶν, ἐπειδὴ ἑτοῖμα ἦν, ἀποπλεῖν ἡ 
σελήνη ἐκλείπει" ἐτύγχανε γὰρ πασσέληνος οὖσα. καὶ οἱ ᾿Αθηναῖοι οἵ 
τε πλείους ἐπισχεῖν ἐκέλευον τοὺς στρατηγοὺς ἐνθύμιον ποιούμενοι, καὶ 
ὁ Nuixias (ἦν γάρ τι καὶ ἄγαν θειασμῷ τε καὶ τῷ τοιούτῳ προσκείμενος) 
οὐδ᾽ ἂν διαβουλεύσασθαι ἔτι ἔφη. 

The meanings given under 2 and 3 are not noted by the Greek 
lexicographers. 

It is clear from the etymology of ἐνθύμιος and from its use in a non- 
religious sense that the word did not begin its career in the sphere of 
religion. In this purely secular sense ἐνθύμιος, properly denoting that 
which occupies the mind, was used of a subject of anxiety or care.4 

From this use of ἐνθύμιος in connection with anxiety or care was 


! rporalov ed. Sturz; προστροπαίου coni. ego. 

2 Φοινικοῖς ed. Sturz; corr. ego. 

3 ἐνθυμιστὸν codd. plur.; ἐσθυμιστὸν R; ἐνθυμητὸν Bekker; ἐνθύμιον Valckenaer. 
4 Cf. Hom. ν 421 {.; Soph. 7rack. 105 f.; Eur. Jon 1347 f. 
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developed its application to matters of conscience. The transition 
from the one use to the other was easy and natural, and marked the 
entrance of the word into the domain of religion. Ἐνθύμιος was used 
of the pangs of conscience which a person felt for some offence or 
wrong that he had committed, or for some duty that he had neglected. 
The cause of the mental suffering might be an offence against religion, 
as when Xerxes burned the temple on the Athenian acropolis.1 Or the 
pangs of conscience might be such as jurors would suffer if they should 
allow the death of a murdered man to go unavenged,? or, on the other 
hand, if they should condemn to death one unjustly charged with 
murder. Although in the cases just referred to the misdeed which 
grieves the conscience is in the past, ἐνθύμιος may be used of a scruple 
that troubles the mind concerning some future act.4 Again, since 
matters of conscience are closely connected in men’s minds with 
thoughts of divine revelation, it is not surprising to find ἐνθύμιος some- 
times used of a sign or omen by which the displeasure of the gods is 
made known.® 

As has been said above, ἐνθύμιος, in etymology and sometimes in 
use, is not a religious word. But, nevertheless, it readily came into the 
service of religion, and in the extant literature its prevailing use is 
religious. It does not, however, seem to have taken on this character 
until the fifth century B.c. 


Παλαμναῖος 


This word is used seven times in the literature of our period, and its 
meanings may be classified as follows : 

I. Of those who cause the death of another. From Aeschylus down. 

1. Of murderers. Aesch. Hum. 448: 


ἄφθογγον εἶναι τὸν παλαμναῖον νόμος, 
Ν 7K Ν > Ν ν i“ 
ἔς τ᾽ ἂν πρὸς ἀνδρὸς αἵματος καθαρσίου 


σφαγαὶ καθαιμάξωσι νεοθήλου βοτοῦ. 


1 Cf. Hdt. 8, 54. 

2 Cf. Antiphon 2, y, 10; 3, 4, 2. 
3 Ch. td. 3, δ, 9. 

4 Cf. Eur. Herc, Fur. 722 ἴ. 

5 Cf. Thuc. 7, 50. 
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Soph. £7. 585: 


εἰ γὰρ θέλεις, δίδαξον ἀνθ᾽ ὅτου τανῦν 
αἴσχιστα πάντων ἔργα δρῶσα τυγχάνεις, 
ἦτις ξυνεύδεις τῷ παλαμναίῳ, μεθ᾿ οὗ 

be Ἂ, 3 Ν ,΄ 3 εἶ 
πατέρα τὸν ἀμὸν πρόσθεν ἐξαπώλεσας, 


καὶ παιδοποιεῖς. 


Soph. Zrach, 1216: 


οἴμοι μάλ᾽ αὖθις, οἷά μ᾽ ἐκκαλεῖ, πάτερ, 
, , 5 . , 
φονέα γενέσθαι καὶ παλαμναῖον σέθεν. 


In Hyperides “vag. 85. (Biass), which consists merely in the citation 
of the word παλαμναῖος, Harpocration says that it means ‘murderer.’ 

The following Greek lexicographers mention this meaning: Harp. 
δ. Ὁ.: παλαμναῖος" Ὑπερείδης ἐν τῷ κατὰ Δημάδου. τοὺς αὐτοχειρίᾳ 
τινὰς ἀνελόντας τῇ παλάμῃ παλαμναίους ἐκάλουν, ὡς καὶ Αὐτοκλείδης 
ἐν τῷ ἐξηγητικῷ ὑποσημαίνει. Hesych. s.v.: παλαμναῖος - ἀποτρόπαιος, 
σκληρός, φονεύς, 6 αὐτοχειρίᾳ τινὰ ἀνελών. ὁ ἐνεχόμενος μιάσματι 
οἰκείῳ. Phot. s.v.: παλαμναῖος" φονεὺς ἢ μιαρός" παλαμναῖοι γὰρ 
λέγονται οἱ διὰ χειρὸς ἀνδροφονοῦντες" παρὰ τὴν παλάμην. Photius 
rightly explains the etymology of the word. Bekk. Avecd.I, p. 293, 12: 
maXdapvatos* πικρὸς καὶ φόνιος καὶ σοβαρός. Suid. s.v.: παλαμναῖος " 
φονεὺς ἢ μιαρός. παλαμναῖοι γὰρ λέγονται οἱ διὰ χειρὸς ἀνδροφονοῦντες, 
παρὰ τὴν παλάμην. It would seem that Photius and Suidas here follow 
the same source, rather than that the latter borrowed from the former.! 
E. M. 647, 48: παλαμναῖος, φονεύς, ἀντίθετος τῷ θεῷ, μεμιασμένος, 
πικρός, φόνιος, σοβαρός. . . . γίνεται πάλαμνος, καὶ παλαμναῖος ἐξ 
αὐτοῦ. Eust. p. 586, 1: ἰστέον δὲ ὅτι ἀπάλαμνον λέγει τὸν ἄπειρον 

Ν Ἂ » 4 6 ᾿ ι e a ἮΝ, Ν » ἊΝ 
και μη εχόντα τεχνάσασ! αι TL, ὡς OLOV αχειρα και μη €XOVvTa παλαίειν 
a a , κὰν 3 , al > , ΄ ε 
ἢ παλαμᾶσθαί τι, οὗ ἀνάπαλιν παλαμναῖος οὐ μόνον κοινότερον ὃ βρια- 

,ὔ > a δ ε 3 Ν Ν Ν Ν fe 
ρόχειρ, ἀλλὰ καὶ ὃ αὐτοχειρὶ κατὰ τοὺς παλαιοὺς φονεύων. 

The following authorities define παλαμναῖος as ‘one who is defiled with 
some guilt’: Anecd. Gr. Ox. I, p. 357, 8: σημαίνει δύο: . . . καὶ ὃ 
ἐπί τινι μιάσματι κατεχόμενος. 25. 77. 649, 11: Br... καὶ ὃ ἐπί 
τινι μιάσματι κατεχόμενος. The Etymologicum Magnum here follows 


1 Cf. Cohn in Brugmann’s Griechische Grammatik, p. 595. 
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the work called Ὁμήρου Ἔπιμερισμοί. Eust. p. 586, 3: καί τινι μιά- 
σματι ἔνοχος. 

In the extant literature, however, of the period here treated παλα- 
pvaios is used only in reference to the guilt of murder. 

2. Of an informer, whose disclosures caused certain persons to be 
put to death. Phryn. Com. 58 (Kock) : 


ὦ φίλταθ᾽ Ἑρμῆ, καὶ φυλάττου, μὴ πεσὼν 

σαυτὸν παρακρούσῃ καὶ παράσχῃς διαβολὴν 

ἑτέρῳ Διοκλείδᾳ βουλομένῳ κακόν τι δρᾶν. 
ΕΡΜ. φυλάξομαι. Τεύκρῳ γὰρ οὐχὶ βούλομαι 


¥ nn a ,ὔ ΄ 
μήνυτρα δοῦναι τῷ παλαμναίῳ ξένῳ. 


This meaning is not mentioned by the Greek lexicographers. 

II. Of the divinities who visit homicides with vengeance. In Xeno- 
phon only, Cyr. 8, 7, 18:1 τὰς δὲ τῶν ἄδικα παθόντων ψυχὰς οὔπω 
κατενοήσατε οἵους μὲν φόβους τοῖς μιαιφόνοις ἐμβάλλουσιν, οἵους δὲ 
παλαμναίους τοῖς ἀνοσίοις ἐπιπέμπουσι ; 

In ἃ work falsely ascribed to Plato δαίμονες παλαμναῖοι are mentioned.” 
But since this treatise is later than 300 B.c.,? I merely mention this 
example. 

It is recorded by two lexicographers that παλαμναῖος was used of 
divine beings, but it is not referred specifically to the divinities who 
avenge homicide: Poll. 1, 24: (θεοὶ) παλαμναῖοι, προστρόπαιοι. ta. 5, 
131: οἱ δὲ δαίμονες of μὲν λύοντες τὰς ἀρὰς ἀλεξίκακοι λέγονται, ἀπο- 
πομπαῖοι, ἀποτρόπαιοι, λύσιοι, φύξιοι, οἱ δὲ κυροῦντες ἀλιτήριοι, ἀλι- 
τηριώδεις, προστρόπαιοι, παλαμναῖο. Bekk. Anecd. I, p. 297, 13 
(Ages Ῥητορικαί) : παλαμναίους θεούς “ τοὺς δεσπότας τῶν ἀδικημάτων. 

Others say that παλαμναῖος was used of avengers of murders, but they 
do not restrict its use to the avenging divinities: Anecd. Gr. Ox. I, 
P- 357, 8 (Ὁμήρου ᾿Ἐπιμερισμοί) : σημαίνει δύο: ὁ τοὺς αὐτόχειρας 
τιμωρούμενος. 2. παι, p. 628: παλαμναῖος ὃ τοὺς αὐτοχειρὶ φονεύ- 


1 Cf. Rohde, Psyche*, p. 277, n. 2; Zacher in Dissertationes Philologae Halenses, 


III, pp. 232 ff. 
2 Cf. [Plat.] Zim. Locr. 105A. 
3 Cf. supra, p. 171 £. 
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σαντας τιμωρούμενος. 25. AL. 647, 43: Tadrapvaios’ ὃ τοὺς αὐτοχειρὶ 
φονεύσαντας τιμωρούμενος. 649, τι: 6 τοὺς αὐτοχειρὶ φονεύσαντας 
τιμωρούμενος. But, so far as the extant literature of the period now 
under consideration is concerned, παλαμναῖος in its application to 
avengers of homicide is used only of avenging divinities. 

It is said, however, by some Greek writers on lexicography that Zeus 
was called zadapvaios, because he was thought to be an avenger of 
murder. Phot. s.v.: καὶ Ζεὺς παλαμναῖος, ὁ τοὺς τοιούτους τιμωρού- 
pevos.? So Suid. s.v. £. Gud., p. 449: παλαμναῖος, παρὰ τὸ πολλοὺς 
ἀμᾶν: ἢ παλαίειν μετὰ μένους. καὶ Ζεὺς δὲ παλαμναῖος λέγεται ἐν 
Χαλκίδι. Cf. 2. AL. 647, 44. Also 45. Gud, p. 628: καὶ Ζεὺς παλα- 
μναῖος ἐν Χαλκίδι. The place in which this epithet of Zeus was used is 
given by no other lexicographer. Eust. p. 586, 3: καὶ Ζεὺς δέ, φασι, 
παλαμναῖος 6 τοὺς φονεῖς καταρρίπτων.ὃ 

Although in the extant writings of the period to which the present 
study is limited no example of such a use is found, in a work errone- 
ously ascribed to Aristotle παλαμναῖος is given as one among a number 
of epithets applied to Zeus.* It is generally admitted that the tractate 
De Mundo is not from the hand of Aristotle and that it was written 
after 300 B.c. But none of the attempts to identify the author has met 
with general acceptance.® 

III. Of the guilt with which murderers are defiled. In Euripides 
only. Eur. Δ 7. 1217: 

Id, ἡνίκ᾽ ἂν δ᾽ ἔξω περῶσιν of ξένοι. ΘΟ. τί χρή pe δρᾶν; 
I®, πέπλον ὀμμάτων προθέσθαι. ΘΟ. μὴ παλαμναῖον λάβω; 


This meaning is not mentioned by the lexicographers. ‘There are, 
moreover, certain meanings of παλαμναῖος which are given in Greek 
lexica, but which are not found in any author of the period here 
treated. Such are the following: Bekk. Anecd. I, p. 193, το. (Δικῶν 


1 On the connection between the Ztymologicum Gudianum and the Etymologicum 
Magnum cf. Cohn in Brugmann’s Griechische Grammatik, p. 597 1. 

2 On the connection between Photius and Suidas cf. supra, p. 176. 

3 Cf. Eust. p. 586, 4 (infra, p. 179). 

4 Cf. [Arist.] De ALundo, 7, p. 401, a, 12. 

5 Cf, v. Christ, Geschichte der griechischen Litteratur+, p. 486; Susemihl, Ge- 
schichte der griechischen Litteratur in der Alexandrinerzett, 11, p. 326 f. 
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᾿Ονόματα κατὰ ᾿Αλφάβητον) : παλαμναῖος- 6 δαίμων ὃ τὰ pion καὶ 
τὰ μιάσματα ἀποτρέπων. FE. Gud. p. 449: καὶ ἀσπὶς δέ τις τῶν 
θηρίων παλαμναῖος καλεῖται, ὃ διὰ χειρὸς καταγωνιζόμενος τὴν μάχην" 
παρὰ τὸ παλαμᾶν. Jd., p. 628: καὶ ἀσπὶς δέ τις τῶν θηρίων λέγεται 
παλαμναία: καλεῖται δὲ καὶ ὁ ἐχθρὸς καὶ πολέμιος: παλαμναῖος δὲ 
κυρίως καλεῖται ὃ διὰ χειρῶν καταγωνιζόμενος τὴν μάχην καὶ πάλην. 
E. M. 641, 46: καὶ ὃ ἐχθρὸς δὲ καὶ πολέμιος παλαμναῖος καλεῖται, 6 
διὰ χειρῶν καταγωνιζόμενος τὴν μάχην, παρὰ τὴν παλάμην. Eust. 
Ρ. 586, 4: καί τις δέ, φασι, κατὰ θηρίων ἀσπὶς παλαμναία ἐκαλεῖτο. 
ψογερὰ δὲ λέξις ἀεὶ παρὰ τοῖς ῥήτορσι δίχα Διὸς ὁ παλαμναῖος, οὐ μὴν 
οὕτω καὶ ὃ ἀπάλαμνος. 

The root of παλαμναῖος is παλ,2 and it is seen in the following Greek 
words: παλάμη, beside which the form παλάμνᾶ seems once to have 
existed ; ἀπάλαμνος, and zadapvaios. It also appears in the Latin 
Ζαρα and in the Sanskrit pani = manus. The latter seems to have 
arisen from *palni. 

Tladapvaios commonly means murderer, properly denoting one who 
kills another with his own hand.? In one of the examples, however, 
the comic poet Phrynichus uses the word adjectivally of the informer 
Teucrus, whose disclosures in regard to the profanation of the Mysteries 
and the mutilation of the Hermae resulted in the putting to death of 
several persons.* This use is a natural extension of the primary mean- 
ing of the word. Since homicides were believed to be pursued and 
tormented by avenging divinities, raAapvaios, like ἀλιτήριος ® and προ- 
orporaws,® was transferred from the. guilty perpetrators to the divine 
avengers of the crime.’ Unlike προστρόπαιος, however, παλαμναῖος is 
not used of the spirits of murdered persons. Again, from its applica- 
tion to murderers παλαμναῖος was transferred to the guilt with which 


1 Cf. Poll. 5, 131 (supra, p. 177). 

2 On the etymology of παλαμναῖος cf. Johannes Schmidt, Kritik der Sonanien- 
theorie, p. 106. 

3 Cf. Aesch. Zum. 448 {.; Soph. Zu. 585 f. 

4 Cf. Phryn. Com. 58 (Kock). The translation adominadle, which is given by L. 
and S. s.v., is inexact. See Andoc. De AZyst. 34. 

5 Cf. supra, p. 161. 

6 Cf. infra, p. 185. 

7 Cf. Xen. Cyr. 8, 7, 18. 

5. Cf. infra, p. 186. 
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they are defiled. A similar development is seen in the case of προ- 
στρόπαιος.2 Etymologically παλαμναῖος has no religious connotation ; 
but, through its association with homicide and the divinities who visited 
murderers with vengeance, it became a religious word. 


Il poorpomatos 


This word is found twenty-one times in the authors before 300 B.c., 
and is used in the following senses : 

I. Of suppliants. In Aeschylus and Sophocles. 

The Greek authorities rightly note this meaning: Hesych. s.v.: 
mpoorporaiwy’ ἱκετευσίμων, καὶ ἱκετῶν. Phot. s.v.: προστρόπαιος " 
παρακαλῶν. Suid. s.v.: προστροπαίων" “ἢ δὲ ζῶσα βίον τὸν προ- 
στρόπαιον γυναικί’ ἀντὶ τοῦ ἱκετικόν. προστρόπαιος προστετραμμένος, 
ἱκέτης, παρακαλῶν" Σοφοκλῆς “ θάκει δὲ προστρόπαιος, ἐν χεροῖν ἔχων 
κόμας ἐμὰς καὶ τῆσδε καὶ σαυτοῦ τρίτου, ἱκτήριον θησαυρόν;,᾽ ὃ ἱκέσιον 
κτῆμα, ὃ ἔστι τὰς τρίχας. καὶ αὖθις “ καὶ προστροπαίους τῶν δι᾿ ἐκεῖ- 
νον ἠτυχηκότων. Eust. p. 1807, 11: τοιοῦτον καὶ 6 προστρόπαιος, 
ἐπεὶ μέσως ἔχει καὶ αὐτός. . .. καὶ προστρόπαιος ὃ ἱκέτης, ὁ πρός 
τινα δηλαδὴ δεητικῶς τρεπόμενος. 

1. Of a suppliant seeking absolution from homicide. Aesch. Zum. 
40: 

ὁρῶ δ᾽ ἐπ᾽ ὀμφαλῷ μὲν ἄνδρα θεομυσῇ 
ἕδραν ἔχοντα προστρόπαιον, αἵματι 
στάζοντα χεῖρας καὶ νεοσπαδὲς ξίφος 
ἔχοντ᾽ ἐλαίας θ᾽ ὑψιγέννητον κλάδον, 
λήνει μεγίστῳ σωφρόνως ἐστεμμένον, 
ἀργῆτι μαλλῷ. 
Aesch. Lum. 232: 
ἐγὼ δ᾽ ἀρήξω τὸν ἱκέτην τε ῥύσομαι" 
δεινὴ γὰρ ἐν βροτοῖσι κἀν θεοῖς πέλει 
τοῦ προστροπαίου μῆνις, εἰ προδῶ oh ἑκών. 


Hesychius 5. Ὁ. probably refers to this meaning: καὶ πρός τινα 


’, £ , 
τρεπόμενος δεήσει καθάρσεως. 





1 Cf. Eur. 1. 7. 1217 f. 2 Cf. infra, p. 185. 3 Cf. Soph. Ajax 1173 f. 
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Of a suppliant seeking safety. Aesch. Agam. 1587: 


καὶ προστρόπαιος ἑστίας μολὼν πάλιν 
τλήμων Θυέστης μοῖραν ηὕρετ᾽ ἀσφαλῆ, 
τὸ μὴ θανὼν πατρῷον αἱμάξαι πέδον. 


3. Of persons or things that supplicate for some other reason. 
Soph. 47. 1171: 
ὦ παῖ, πρόσελθε δεῦρο, καὶ σταθεὶς πέλας 
| ee Ν , 4 > 2 A 
ἱκέτης ἔφαψαι πατρός, ὅς σ᾽ ἐγείνατο. 
θάκει δὲ προστρόπαιος ἐν χεροῖν ἔχων 
κόμας ἐμὰς καὶ τῆσδε καὶ σαυτοῦ τρίτου, 
ἱκτήριον θησαυρόν. 


Soph. O. C. 1309: 


Ν ,ὔ 4. la Ν 
σοὶ προστροπαίους, ὦ πάτερ, λιτὰς ἔχων 
3 , > 2 a ,ὕ a 7 A 
αὐτός τ᾽ ἐμαυτοῦ ξυμμάχων τε τῶν ἐμῶν, 
οἱ νῦν σὺν ἑπτὰ τάξεσιν σὺν ἑπτά τε 
λόγχαις τὸ Θήβης πεδίον ἀμφεστᾶσι πᾶν. 
Soph. 2.121, 929: 
οὐδ᾽ ἐπαισχύνει μ᾽ ὁρῶν 
νΝ 4 A ε»ἤ ? ,’ 
τὸν προστρόπαιον, τὸν ἱκέτην, ὦ σχέτλιε; 
3 ,ὔ Ἂς ig Ν “43 ε ἦν 
ἀπεστέρηκας τὸν βίον τὰ τόξ᾽ ἑλών. 
, ε a ’ 3 3 , ε 4 4 
ἀπόδος, ἱκνοῦμαί σ᾽, ἀπόδος, ἱκετεύω, τέκνον. 


II, Of those who are guilty of some crime. From Aeschylus down. 
1. Of murderers. Aesch. Eum.174: 


> ,ὔ , 7 Ν 3 3 FF 
κἀμοί ye λυπρός, καὶ τὸν οὐκ ἐκλύσεται, 
ε Fé a a »” 3.2 aA 
tro τε γᾶν φυγὼν ov ποτ᾽ ἐλευθεροῦται. 
ποτιτρόπαιος' ὧν δ᾽ ἕτερον ἐν κάρᾳ 
μιάστορ᾽ éyyevh πάσεται. 
Aesch. Zum. 235: 


ἄνασσ᾽ ᾿Αθάνα, Λοξίου κελεύμασιν 

LZ ta Ν a > ‘a 

ἥκω, δέχου δὲ πρευμενῶς ἀλάστορα, 

3 14 2Q2 9 , 4 
οὐ προστρόπαιον οὐδ᾽ ἀφοίβαντον χέρα. 


1 This is the only occurrence of the Doric ποτιτρόπαιος in the inerature of the 
period here treated. 
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Aesch. Hum. 445: 


> 28 , 297) »¥ , 
οὐκ εἰμὶ προστρόπαιος, οὐδ᾽ ἔχων μύσος 
πρὸς χειρὶ THA τὸ σὸν ἐφεζόμην βρέτας. 


Eur. Herc. Fur. 1258: 


a Ν > AQ? 2 4 4 Ν 
πρῶτον μὲν ἐκ τοῦδ᾽ ἐγενόμην ὅστις κτανὼν 
μητρὸς γεραιὸν πατέρα προστρόπαιος ὧν 
ΝΥ Ν a 3 ’ 3 , 
ἔγημε τὴν τεκοῦσαν ᾿Αλκμήνην ἐμέ. 


Hesychius s. v. gives this meaning: προστρόπαιος" φόνιος, μιαρός, 
αἵματι μεμιασμένος. 

2. Of one who has committed some crime against the state. Eupo- 
lis 120 (Kock) : 


a lol Ν a , > - > Zz 
ὃν χρῆν ἔν τε ταῖς τριόδοις κἀν τοῖς ὀξυθυμίοις 
προστρόπαιον' τῆς πόλεως κάεσθαι τετριγότα. 


III. Of the guilt with which guilty persons are defiled. In Euripides 
and Aeschines. 

This meaning is noted by the lexicographers: Harp. s.v.: προστρό- 
παιον: Αἰσχίνης περὶ τῆς πρεσβείας. ‘édoere οὖν αὐτὸν τὸ τοιοῦτον 
προστρόπαιον᾽ 2 ἀντὶ τοῦ ἄγος καὶ τὸ μίασμα. Suid. s.v.: προστρό- 
παιον τὸ ἄγος, τὸ μίασμα" οὕτως Αἰσχίνης. Lex. Vindobon. s.v.: 
προστρόπαιον ἀντὶ τοῦ ἄγος καὶ μίασμα, ὅθεν καὶ προστροπή. Δημο- 
σθένης ἐν τῷ κατὰ Κτησιφῶντος. There is obviously some error here, 
for Demosthenes wrote no oration against Ctesiphon. At first sight 
it is tempting to write ὑπέρ in place of κατά, but προστρόπαιος does 
not occur in Demosthenes’s speech On the Crown (ὑπὲρ Κτησιφῶντος). 
Nor would one be justified in substituting Αἰσχίνης for Δημοσθένης; 
because Aeschines does not use προστρόπαιος in his oration Against 
Cresiphon (κατὰ Κτησιφῶντος). ᾿ 

1. Of the guilt of murder. Eur. Herc, Fur. 1160: 

αἰσχύνομαι yap τοῖς δεδραμένοις κακοῖς 
καὶ τῷδε προστρόπαιον αἷμα προσβαλὼν 


a , 
οὐδὲν κακῶσαι τοὺς ἀναιτίους θέλω. 


1 πρὸς τὸ τρόπαιον codd.; corr. Valesius. 
2 Cf. Aeschin. 2, 158. 
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Eur. Jon 1259: 
κἂν θάνῃς γὰρ ἐνθάδ᾽ οὖσα, τοῖς ἀποκτείνασί σε 


προστρόπαιον αἷμα θήσεις. 


2. Of guilt incurred otherwise than by murder. Aeschin. 2, 158: 
ἐάσετε οὖν αὐτὸν τὸ τοιοῦτον αὑτοῦ προστρόπαιον, μὴ yap δὴ τῆς 
πόλεώς γε, ἐν ὑμῖν ἀναστρέφεσθαι; 

III. Of the spirits of the dead or of avenging divinities. From 
Aeschylus down. 

1. Of the spirits of murdered persons, which avenge their death 
upon the murderers. Aesch. Cho. 285}: 


τὸ yap σκοτεινὸν τῶν ἐνερτέρων βέλος 


’ 
ἐκ προστροπαίων ἐν γένει πεπτωκότων. 


Eur. Heracl. 10147? 


ἃ γ᾽ εἶπας ἀντήκουσας " ἐντεῦθεν δὲ χρὴ 


, , - a 
τὸ προστρόπαιον τόν τε γενναῖον καλεῖν. 
2 Ἐ ν ΚΝ a Ν 3 
οὕτω γε μέντοι τἄμ᾽ ἔχει" θανεῖν μὲν οὐ 


χρήζω, λιπὼν δ᾽ ἂν οὐδὲν ἀχθοίμην βίον. 


Antiphon 2, y, το: ἀδίκως δ᾽ ἀπολνομένου τούτου ὑφ᾽ ὑμῶν ἡμῖν μὲν 
¥ ε > Ν 3 Ν ε “5 Ν 3 , , 
προστροόπαιος oO ἀποθανὼν ουκ εσται, υμιν δὲ ἐνθύμιος γένησεται. 4; ὃ, 
y \ > N , ΄ 4 229% - " 2 
IO: o TE γὰρ ἀποθανὼν τουτου κατακριθέντος οὐδὲν ἤσσον τοις αἰτίοις 
προστρόπαιος ἔσται. 

2. The neuter is also used of the spirit of a murdered person that 
seeks vengeance for his death. Antiphon 3, 8, 9: ὃ μὲν γὰρ αὐτὸς 
τὰς ἑαυτοῦ ἁμαρτίας φέρων οὐδενὶ οὐδὲν προστρόπαιον καταλείψει. This 
meaning seems to have escaped the notice of the Greek lexicographers. 


‘ On the interpretation of this passage cf. Rohde, Psyche?, I, p. 264, n. 23 
L. Schmidt, Die Ethik der alten Griechen, 1, p. 117. Otherwise, Zacher in Dis- 
sertationes Philologae Halenses, 111, p. 229 f. 
? On the interpretation of this passage cf. Paley iz Joc. 
3 τὸν παλαμναῖον coni. Kirchhoff. 
4 Locus manifesto corruptus. ἀποκτείνας τοῦ ἀποθανόντος codd.; ἀποθανὼν Em- 
‘ perius, Weidner, deletis quae sequuntur verbis τοῦ ἀποθανόντος, pro quibus τούτου 
ἀποθανόντος restit. Sauppe, Turr.; παθὼν τούτου ἀποθανόντος Blass in marg.; ἀπο- 
θανὼν τούτου καταληφθέντος coni. Jernstedt; τεθνηκὼς coni. Rohde; ἀποθανὼν τούτου 
κατακριθέντος scripsi ego. 
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3. Of the divinities who avenge murder. Antiphon 4, a, 41: ἡμεῖς 
τε οἷ τιμωροὶ τῶν διεφθαρμένων, εἰ δι’ ἄλλην τινὰ ἔχθραν τοὺς ἀναιτίους 
διώκοιμεν, τῷ μὲν ἀποθανόντι οὐ τιμωροῦντες δεινοὺς ἀλιτηρίους ἕξομεν 
τοὺς τῶν ἀποθανόντων προστροπαίους. 4, B, 81: ἀδίκως μὲν γὰρ ἀπο- 
λυθείς, διὰ τὸ μὴ ὀρθῶς ὑμᾶς διδαχθῆναι ἀποφυγών, τοῦ μὴ διδάξαντος 
καὶ οὐχ ὑμέτερον τὸν προστρόπαιον τοῦ ἀποθανόντος καταστήσω. 

Some lexicographers refer προστρόπαιος to divine beings, but they 
do not restrict its use to the divinities who avenge murder: Poll. 1, 
24: (θεοὶ) παλαμναῖοι, προστρόπαιοι. 5, 131: οἱ δὲ δαίμονες of μὲν 
λύοντες τὰς ἀρὰς ἀλεξίκακοι λέγονται, ἀποπομπαῖοι, ἀποτρόπαιοι, λύσιοι, 
φύξιοι, οἱ δὲ κυροῦντες ἀλιτήριοι, ἀλιτηριώδεις, προστρόπαιοι, παλαμναῖοι. 
Bekk. Azecd. I, p. 296, 4: προστρόπαιος " δαίμων τις ἐπὶ τῶν ἐναγῶν. 
Photius 5. Ὁ. : προστρόπαιος " δαίμων τις ἐπὶ τῶν ἐναγῶν, ἐπεὶ of μετὰ 
τὸ σταθῆναι ἤδη τὸ πρόπαιον οἱ ἀναιροῦντές τινα τῶν πολεμίων προ- 
στρόπαιοι καὶ ἐναγεῖς εἰσίν. Photius, however, seems to have followed 
the work called Λέξεις Ῥητορικαί. 

Photius and Suidas give the following meaning for προστρόπαιος, but 
it is not found in the extant literature of our period. Photius s. z. 
παλαμναῖος : καὶ προστρόπαιος (Ζεὺς) ὃ προστρέπων τὸ ἄγος abrois.” 
Suidas 5. Ὁ. παλαμναῖος : καὶ προστρόπαιος (Ζεὺς) 6 προστρέπων τὸ 
ἄγος αὐτοῖς.3 

Eustathius mentions still another meaning of the word, but of this 
there is no example in the writers of the period under consideration ; 
Eust. p. 1807, 11: προστρόπαιός τε γὰρ Ζεὺς ἐν ῥητορικῷ λεξικῷ, ᾧ 
ἄν τίς, φασι, προστρέποιτο δεόμενος .ὃ 

According to its etymology προστρόπαιος means Zurning toward’ In 
times of need men turned for help or deliverance to the altars of the 
gods, and of such suppliants the Greeks naturally used the word προ- 
στρόπαιος. Sometimes the suppliant sought absolution from the stain 
of homicide,® or again safety might be the object of his petition. The 


1 On the interpretation of this passage cf. Zacher, of. ciz. III, p. 223; L. Schmidt, 
op. cit. 1, p. 215 f.; Rohde, of. cit. I, pp. 264, n. 2, and 275, n. 2. 

2 Cf. Poll. 5, 131 (sepra). On the connection between Photius and Suidas cf. 
supra, p. 176. 

3 Cf. ἀραῖος (supra, pp. 167 and 169). 

4 For another view see Murray, 1256 of the Greek Epic, p. 86, n. 2. 

5 Cf, Aesch. Zum. 40 f. and 232 f. 8 Cf. id. Agam. 1587 f. 
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use Of προστρόπαιος, however, is by no means limited to these classes 
of suppliants ; for the word is several times employed by Sophocles to 
denote those who make supplication for some other reason.!_ From this 
primary application of προστρόπαιος to suppliants seeking purification 
from guilt the word was extended to those who were guilty of some 
crime, even though they did not seek absolution. Thus it is used 
several times of murderers? and once of an offender against the state.® 
This secondary application of the word to homicides and other criminals 
gave rise to another use of προστρόπαιος. It was transferred from the 
guilty persons and used to denote the guilt with which they were 
defiled.* This guilt might be incurred by committing murder or some 
other crime. A similar mental process is seen in the case of παλαμναῖος 
as applied to the guilt of murderers.5 

It will be recalled that προστρόπαιος was sometimes used of mur- 
derers. Since they were supposed to be harassed and tormented by 
the spirits of their victims, προστρόπαιος was transferred from the guilty 
murderer to the avenging spirit of the murdered person.* So, too, the 
neuter προστρόπαιον is once used of the spirit of a murdered man that 
seeks vengeance for his death.’ 

Like ἀλιτήριος " and παλαμναῖος," προστρόπαιος was transferred from 
the homicide to the divinities whose function it was to avenge murder. 
Of this use there are only two examples in the literature of this period.” 
So far as etymology is concerned προστρόπαιος has no religious conno- 
tation, but through its being applied to suppliants it acquired such 
significance from the first and retained it throughout the period to 
which this study is devoted. 

᾿Αλιτήριος, παλαμναῖος, and προστρόπαιος are used of; the divinities 
who were believed to pursue murderers and exact vengeance for their 


1 Cf. Soph. Ajax 1171 f.; Phil. 929 ἴ. 

3 Cf. Aesch. Eum. 174 {.; Eur. Her. Fur. 1258 1. 

3 Cf. Eupolis 120 (Kock). 

4 Cf. Eur. Herc. Fur. 1160 f.; Aeschin. 2, 158. 

5 Cf. supra, p. 179 f. 

® Cf. Aesch. Cho. 285 {.; Antiphon 2, 7, Io. 

7 Cf. id. 3, δ, 9. 8 Cf. supra, p. 161. 
9. Cf. supra, p. 179. 

10 Cf. Antiphon 4, a, 4, and 4, B, 8. 
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crimes... Among the words there is no essential difference of meaning.” 
This conception is similar to that of the Erinyes. But the divinities 
designated by ἀλιτήριος, παλαμναῖος, and προστρόπαιος are less poetic- 
ally conceived and are more limited in the scope of their activity. For 
the latter avenged only homicide, whereas the Erinyes punished other 
crimes also.2 The belief in such avenging divinities is a religious 
explanation of the phenomenon of conscience. 

Προστρόπαιος is also used of the spirits of murdered persons, which 
pursue homicides with vengeance.* The use of the word in this sense 
indicates a belief that the soul survives death and lives on in a disem- 
bodied state endowed with recollection and the power of action. It 
was thought still to have some relation to the living and to exercise 
power over them. This belief that the spirit of his victim haunts the 
mind of the murderer and seeks for vengeance, was due to an attempt 
to account for the pangs of conscience which the guilty suffer. Such 
real and persistent torments must needs have a personal cause, and 
were most easily and naturally referred to the outraged spirit of the 
victim. This is an instance of the common tendency of the human 
mind to personify unseen forces and powers. Though this belief must 
have arisen in early times, it continued during the fifth century and 
probably much later to be for the mass of men a plausible explanation 
of the accusing conscience. 

"EvOvpuos, like the cognate substantive ἐνθυμία," also has reference 
to the conscience ; but here no personification has taken place. 

᾿Αλιτήριος, ἀλιτρός, and προστρόπαιος are used of those who have 
committed some offence or crime, and are accordingly regarded as sinful 
or wicked. Παλαμναῖος, however, is restricted to cases of homicide. 

*Apaios and évayys are used of accursed persons. The former con- 
notes the mprecation to which such persons were subject, whereas the 
latter suggests rather the azn¢ with which they were defiled. 


1 Cf. supra, pp. 161, 179, and 185. 

2 Cf. Rohde, Psyche3, I, p. 276, n. 

3 Cf. Roscher, Lexikon der Mythologie, 1320 f. 

4 Cf. supra, p. 185. 5 Cf. Thuc. 5, 16. 


